hashyam Class 10: Mangala Slokam "akhila-bhuvana...” (Sri M.A. Alwar)
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bhashyam Class 12: Mangala Slokam

‘parasarya-vacas-sudham

-

(Miseriesthatoccuron hatocc:
accountoftheother |  account qf Divine
beings) interventionslike

f fin. Flg)
g i Ta 3,

| ) 15:49/1:1805




WT « = c —wﬂmrdw,{d "

e
The topics that facilitate the reader to study the cuy
text is known as ‘Anubandha’
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They are four in number:
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-vacas-sudham.
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 giving importance tothe

~ subject being propounded

~ rather than the person doing
Quotes the previous Acaryas L

and mentions that the path i

shown by them is being

followed . |

“The tone and tenor of the

sentence is of modesty and

sincerity The tone
Short, crisp and pithy sentence is
introduction - and self-
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Step 3: 7
As ordained in the Vedic texts, he ongagnsm\hdnntudsﬁm
- worldly fruits like progeny, prosperity etc.

Step 4:

In due course, he realizes that these worldly fruits give momentarg :

alch happiness is also relatively of an ordinary nature =

sm 5
He then begins to enquire into the Upanishadic texts thatspnk »”‘*r :
na!byed happmess/ bhssrthat i ’ -




‘injuncﬁoﬁ’ is denoted by thc sﬁfﬁx (deno
3- M)that -queoeeds the toot ‘bhuj‘ (t

one ncednotmalnea mle‘onewhnit
consume food’,

beings engage in their instinctull
m as ‘“TET: 92’ in Sastraic parlance
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ashyam Class 15: Jijnasadhikaranam [sutra 1.1

1.1 part 3]
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| Steb 3: Engagingin the Védic
rituals

Step 5: Engagingin
g‘rahmopasana
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- Step 3: Engagingin the Vedic
rituals

Step 4: Engagingin'
Vedanta .




1. Explains some of thef
| philosophy hke.

Mlmamsa can be known by Ve

“ Absence of distinction betwee t

and Paramatma .
Other related aspects

gManmdm philosophy of advaita

1, Redundancy of the Karma-\/;cara
. Aspects that need to be known by Karma
- can be k:}es&n hg vedanta itself '




points of the above:
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~ Therefore,
~ The Individual Soy|
£ is
~ NOT DIFFERENT OR
DISTINCT
from the Supreme Soul




hashyam Class 17: Prerequisites to Inquiry in A

‘ m premise to state this view is the difference ofopinion ega
“of the word ‘atha’

3; It conveys certain important tenets of the phﬂosuphyof ad\
by Sri Sankara and his successors L

he above:
lmpartant points of t
Redundancy of the Karma-Vicara -
Aspﬁtts that need to be known by {(a

. can be known by Vedanta itself
- Absence of distinction between fhe
‘Paramatma and mutually am.,

1. What is moksha (liberation): Liberation is nothing but getﬁngdd of Mdya

2. What does ‘Avidya’ do It createstwo illusions:

2. {That each Jivatma (lndividual Soul}is
distinctand differentftmﬂ;ej
3. Can this be explained by an =

example? : 3. Yes. This has been exphinedh
class. When a person pushes up the lower
portion of his eye, he is able to see
each object that is in his visual fleld e
though  in reality, there is only
the pushing up of the lower portion
factor that causes the cognition of two e
when, in reality there s

such an illusion
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- Context of one attainingliberation:  No, ‘Karma’is redundant as far
= concerned.
ﬁné&mmp&a&éaaﬁfm‘hma’

“as progress in the spiritual path is

equired, then, it has
useful for the person to e
sense organs, that will goad
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A most important concept as far as Vbdam S
stimportantstatement in the Isavasyopanishad that states this:

= Spiritual practice (Jnana) : -
AT =That which is different from the above, namely
karma’— action or activity that is associated with
spirituality ' =
Baning of the word ‘samuccaya’ - HHTIY: = HAYYTATYT Headd:
examples Examples: ‘Bring the book as well as the pen’etc.

ow much of ‘Inana’ and how much of ‘karma’ is required for




Path to Moksha in Ac

J according to the Indian Philoophi—
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- ITHTERTH = That which resembles the object concerned
2. AT = Absence of the object ,
Example: NWTEAUTHATAT = ‘Bring a non-brahmin’ — Explanation
3. dG=dcaH = Difference between two objects— The cowis nota
4. m - To express that there is a very small quantity of an entity

e: When 1000 people have to be fed, if there is only 100 gms ¢
‘There is no rice’ even when rice exists.

m = To explain the relative insignificance of an object
ample: This cricketer is not’ Tenduikar! (Meaning that the personin
cant)
= Non-co-exxstence. Eg: Darkness is not hght (Mean

' z.m Absance of the object

Emph : AVTEHUTHTAY = ‘Bring a non-brahmin’ -Explanatim
. d4=Icq#H = Difference between two objects - The cow is not
&9l = To express that there is a very small quantity of an

nple: When 1000 people have to be fed, if thereis oaly |
pis no no rice’ even when rice exists.

. UTAETH = To explain the relative insignificance of an ject
Xz : anduikar! (Maarungthaﬂ per
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priateness and utility of the explanation givexi by
Bhagavan Ramanuja




Destruction of Avidya is

Moksha (liberation)

- This view is accepted:
However, how does the
destruction of Avidya
Occur?

What do the Upanishads
say about this?

By
11 o

lass 20: Problems in Advaita's Spiritual Iviel
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shyam Class 20: Problems in Advaita's Spiritua] Method (Laghu Sid

voes Avidya get destructed and liber
occur purely by listening to 1

such sentences ?

Oris there something more than t

In other words, don't the Vedantic passages
ordain the Upasana of Brahman

It can or may be said that the knowl
generated by listening to sentenc

Tat tvam Asl’ lead the disciple to kno

the nature of the Brahman leading one to
engage in the 'Upasana’ of the Brahman?
Mere knowledge generated by listen
sentences such as Tat tvam Asi’ canr

the disciple  {further debates etc }
Therefore ultimately one has to accept that
‘Upasana’ of the Brahma is imperative
mandatory and unavoidable ha
progress in the spiritual p

Upasana is quite different from the Knowle
generated by the sentences like “Tat Tvam Asi”
Further nowhere so the Upanishads say that
Knowledge generated by the sentences like “Tat
Tvam Asi”
Furthermore, there are several sentences in the
Upanishads that say that Upasana alone can lead
one to the Knowledge of the Supreme Brahman
For example:

1
2
3.
4

Therefore how does the view that the Knowledge
generated by the sentences like "Tat Tvam Asi” hold
good? ‘




Class 21: Upasana and Its Cultivation (|
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* Therefore, ultimately, it is
‘Dhyana’ of the Supreme Lord

that is ordained in the
Upanishads
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olass 21-Upasana and Its Cultivatio

t «By means of-listeﬂing to the nature, attributes and ot :
~ Stepll: By deeply, thinking within oneself, about the same along w

:l;pgical raamning

- Thus, in effect the f‘ na! meanmg of the passage would be: By means
ur | other aspects of the Atman (Step |} and then,
{ ﬂw same alcmg with necessary logical re
one has to havethe vision |







Aspects mandatorily required for the consummation of Medit




Food that is kept in
[consumed in darkness
“ecchal” (loosely :
translated as ‘left over’) of

the
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shyam Class 22: The Sevenfold Discipline (Laghu Si
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Step 4: Engagir

Sifn‘p{ 3:Eny ging in thg‘vh:jdilc‘}z
I Vedanta

rituals

Step 5: Engagingin !
Brahmopasana :

ility of knowing the Lakshana — Vyavritti & Vyavahara



